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Sarah Briggs, Editor
10 TRIUMPHE,

611 East Porter St.,
Albion, Michigan

Dear Sarah:

Its quite a time since I've had contact with you, tut I haven't
forgotten Io Triumphe, or my aAlma mater. For quite a time since reading
Keith Fennimore's history of Albion Colleze, 2nd realizins that the College
apparently knows almost nothing about the lives of the Indlan§¥ o_attended
in the early days, I've wanted to 1ift the curtain on Dzniel %o Now
I've finally gotten at it, and finished it nearly to my satisfaction. I did
clean the type for my typewriter, but still regret that the print is not as
clear as it ought to be.

I thought of this as an article in Io Triumphe if you like it. Other-
wise please vlace it in the Colle=e Archives for me.

I've lost tract of the copies I had of Io Triumphe, and am thinking
that the footnotes would be an intellectual nuisance. I included them in
case you want to use them. Also I though*they should be in the copy which
would bte placed in the Gollege Archives.

I hope you will find this article interesting. It seemed necessary
to include cuite a little of the history of the mission, =s that seemed neces-
cary for a picture of Whedon's life. If you think another title would be
better, please know that I am not quite wedded to the title which I finally
chose,

Very Truly Yours, .
I'r 1,\,;7{/0(. é&
Rev. Ronald A, Brun e

73 Water Wheel Estates,
Clinton, MI 49236.
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A crowninz zlory of the early years of <ihe Methodist Seminary at Albion, was
the establishment of ~n Indian Department. Thz motivation was a missionary spirit,
a desire to help Indian youth learn the 'whit= man's culture, his ways, his lan-
guage and his religion.' It was hoped to tr2in Indian youth to become teachers,and
exhorters, perhaps mission'ries in the Churck. Almost at once, in the second year
of the seminary, 1344-45, there was an Indian Jepartment and Jossph 3. Sutton aas
the tutor of the Indians. There were six tha* year. A stulent in 1348 describved
the excitement that he felt at Albion from "seeing and minzling with a score or more
of youns full-blooded Indian students, garboling on the collegze campus." In 1851
after the mos% successful year ;ret, Rev. Zdw=rdi McClure, Sresideat of the Seminary
trustees, felt forced %o eliminate the Indian Department, for lack of financial
support.

Fistorian Fennimore intimates that 1ittl: is known of the lives and accomplish-
ments of the Indians who gttended the Seminary in that early period. I have felt
thot it would be of interest for us to 1lift the curtain and tell of one of these
early Indian students.

Aloag the rivers of the Sagzinaw Valley, scattered villages of Indians contin-
ued their traditional mode of living until th2 mid-nineteenth century. A fur-trading
post was established on thesite of Saginaw in 1316. 3ut as late as 1851 there were
only 400 white settlers at Sazinaw The Saginaw Valley -as flat and very swampy in
its wilderness state. Missionary William E. ZSrockway in the fall of 1335 reported
2n eizhteen mile streich on the t-ail from Fiint to Saginaw,"without a house or clear-
ing, and no end of deerflies o~ the muzic of +he mosquito.” After fording the river
at Saginaw he was greeted with the sizht of a thousand Indians receiving their an-
nuity oayments from the gov-rament in payment for ceded lands, and proceeding to
purchase "the accursed firewater at one dollzr psr gallon" and soon the scens was

one of gz2naranl d=bauchery.

One ancient villagze of Chippea Indians was at Pewon-o-go-wink", on the west
bank of the Flint River, 5 miles west of the present town of RBirch Run, or 27 miles
north of Flint. An Indian voy wns born here possibly in 1826, the son of Chim-e-gas,
and grandson of Be-bom-o-quay, 2 noted woman sachem often mentioned by fur traders
and pioneers. Our younz Indian's fi»st name was Ash-a-tah-ne—qua-beh, meaning
"Almost touches the clouds.™ In his active o1t-~f-doors life he gre tall and strongj;
he mastered the use of the birch-bark canoe and bow and arrow. He could swam,
he was inured to hardships, he had learned the secrets of hunting, fishing, and
trapping.

On a fine spring day about 1840, Ash-a-tah-ne-qua-beh and an older brother
whose name later tecame Nathan, were boiling down sap and making maple sugar, on
the banks of the Flint River. XKs they worked there came the sounds of music on the
air. It was strange music &n a strange tongue. It seemed to pass from the east to
the west, and finally to die away. Somehow it was Strangely moving to these Indian
lads. Perhaps it was a lone settler "following the trail.. to Saug-e-nah", or per-
chance =z missisnary giving utterance to his faith. Somchow the song had a strong
effact on the religious nature of these Indian boys.

A year or two went by and one day a Methodist circuit rider appeared at Pe-won-

o-go-wink and induced a company of the
the sons of Chim-e-gas The historian
soldiers, who ever accompanied the van
exhorted and sang. The two Indiian lads
lips, the same strange tune

that spring day. Later they

I~dians to listen to his message, among them
calls him "one of th2t “and of Christian

of the movement west." The preacher prayed,
were startled and surprised to hear from his

and words that had wafted to them out in the forest on
wera +o learn that the song was Charles Wesley's great
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hymn,"0 for a Thousand Tonzues to Sing." The boys made a decision to become
Christians thai day! 'From that day a new light came into their lives and a new
rule of life.'

Who was this Methodist cir-uit preacher who appeared in this Indian village
that day, and whose preaching was so effective. The county historian did not iden-
tify him. But thinking about the situation there, we realize that 1 preaching
must have been in the Chippewa tongue. Our IndianX lads could notA%n erstood an
Trnglish service. It seems clear that the prsacher was none other than an Indian,
Peter Marksman. The Conference had brought Fzrksman down from the Upper Peninsula
in the fall of 1841, apvointing him to the Lzkeville Mjssion, centered in northeast-
ern Cakland County.

Peter Marksman is one of the most interesting figures in early Michigan Metho-
dism. Fe was born in Minnesota nezr the west end of Lake Superior in 1815. Fis
father was an Indian medicine man, who marrisd a French-Indian woman. Feter's grand-
father and great-grandfather hac¢ been Indian chiefs at Mackirac. Fis father gave him
lessons in the conjuror's art. As a boy he became an expert marksman; his Indian
name was Ma-dive-givun-a-yaush("S8hooting at the mark"). Fe was taught tge Indian
religion by six medicine men. In his youth the family moved to the Soo.

Peter first heard "the glad tidingzs of the blessed and glorious Christianity
in the year of our Lord 1830." He heard Rev. Abel Bingham, the Baptist missionary,
preach a sermon in a wigwam. In the summer of 1831, five Methodist Indien mission-
aries, led by John Sunday, came to the Soo from Upper Canada(Ontario). These Indian
Christians were very effective in reaching the Soo Indians. Peter Marksman was in-
trigued. Later he testified:"I never had an idea that any of our people could preach
Jesus Christ.. I was very much delighted when I saw these preachers. They appeared
good. Treir dress was like a white man's clean and neat. The peonle delighted in
their singing, and the magner of their preaching, and they were well received on
both sides of the Sault."

Peter Marksman was converted in June 1833, and baptized. Now he had an irre-
cistable missionary desire to tell of his new joy and faith. Later he wrote,"I
could not help thinking that it was my duty to go and tell my fellowmen to come to
Christ.. I felt willing to go into all the world, and preach the gospel to every
creature.. The missionary spirit burns in my heart."” TFor a few years Narksman ex-
horted, taught, a2nd preached, under the tutelage of white missicnary leaders. 1In
1837 he was one of three Chippewa lads chosen to undergo training at the new Eben-
ezer Seminary on the Mississippi River inIllinois, near the present gacksonville.
In 1839, Peter Marksman began hi= career in the Michigan Conference.

Coming to Lakeville in the fall of 1841, Marksman was amazingly effective. He
preached with Indian eloquence and visited from lodge to lodge. The formerly de-
moralized natives, responded to the leadership of one of their own race. he In-
dians turned en masse to the Christian life. The Indian preacher was to write,"The
Lord blessed the poor Indians who once lay along the streets of white men.. And now
the Indians are praising God in the streets and roads of white men." The "fire-water"
traders were confounded, for the Indians joined a temperance society, and kept their
pledge to drink no more "fire-water." Marksman had 2 school with 36 scholars in Lake-
ville. A large Me?hodist society developed, and in August 1842, Marksman reported
96 Indian members.

)

In the spring of 1842 Marksman visited a village of the Nebeseeng Indians in
Genesee County, 34 miles northwest. He preached three times from Luke 15:18, with
dramatic r~sult. "And they all, men, women, children, rose up saying, 'We will
arise and embrace Christianity.' And Monday morning, they all brought their images
and bad medicine to me. I took them all, and.. did burn and destiroy them." He bap-
tized 69 Indians in this place.7 Perhaps in the wzke of this visit, Marksman went on
down the Flint River and preached at Pewon-o-go-wink.
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The preacher in charge of the Lakeville Indian Mission 1842-45 was Daniel C.
Jacokes, a white man, a man of remarkable strength and energy who needed little sleep,
a man with a remarkable mind. He had an Indizn associate to interpret and help him,
but he probably learned the Indian language. In the fall of 1843 he went down to
visit the Indians on the site of Saginaw. He reported happily: "They are all con-
verted, except one. I baptized fifty-nine, mostly adults. They sung, prayed, and
shouted, as though they would pierce the very heavens, and enter into the presence of
their redeemer." Jacokes preached to the Indians on Black River far to the east,
near Port Huron. He covered a larse area, and stated, "My labours are very great;

I travel, on an avegrage, three hundred miles in three weeks, and sleep out of doors
about half the timel" When Jacokes went to Sazinaw to preach in 1843, he probably
descended the Flint River by canoe and preached at Pewon-o-go-wink, and the other
Indizn villages on the way. In 1843 Jacokes reported 2 white members and 119 Indian
members; in 1844 he reported 225 Indian members, in 1845 the count was 3 white and
266 Indian members!

In 1345 the name of the Indian Missi:n was changed from Lakeville to Flint River
Mission, reflecting the fact that there were many converts and much interest along the
Flint River, and it afforded water transportztion to the Indian villages northward
on the Szaginaw and Tittabamassee Rivers, and on Paginaw Bey.

In 1346, Georgze Bradley, the missionary in charge, was living on Lake Nebissing,
7 miles west of Lapeer. Pe-wono-go-wink was now spelled Pe-wah-ne-going by the mis-
Sionaries. John Kahbeige,(the spelling of his name varies) Canadian Indian assistant,
was living here. A frame school house had been erected at Pe-wah-ne-going at a cost
of $150:; Mrs, Kahbeige was the teacher. Their daughter, Rebecca Kahbeeje, was attend-
ing the Methodist Seminary at Albion 1846-48. Under the tutelage of this Canadian
Indizan couple, who had risen to the rositions of preacher and teacher, the sons of
Chim-e-gas were strengthened in the faith, and began their formal education. Kah-
teize and his wife served as valuzble role moiels to the Indien youth and boys and
girls. The missioiocircuit gzxtended east to St. Clair County, and north to villages
along Saginzw Bay.

Missionary Bradley in January 1847 reported that =ach Indian society had bought
some land, and that they were trying to lezrn the arts of agriculture. The Indians
greatly desired to "live like the good white man," and were directing their "attention
to agriculture and the arts of civilized life." The mi=sion had some opposition
from hostile Indians; their greatest problems came from traders who wanted to sell
liguor to the Indians, and from hostile goverrment officials. He wished that they
had 500 36 Peter Jones' hymnbooks, and thought they had no more than 25 on the whole
mission.

In 1847 there were 150 Indians living at Pe-wah-ne-going, of whom 60 were mem-—
bers of the Church. The mission owned 28 acres of land, and had a school house 22 x
26 feet, and a frame house for a parsonage, 16 x 24 feet, evidently new. The Indians
owned 100 acres of land, and now had 50 acres under cultivation. They had raised a
good crop. The community was progressing. New log homes were being built. Evi-
dently some white man by the name of Cazier had given strong support to the Mission,
so that the missionaries began to call it Cazier Schoolhouse(or Kazier) in his honor.

Ash-a-tah-ne-qua-beh was now a young man, possibly 21 years of age. He had been
an eager student in the mission school. The missionaries saw that he was especially
gifted. They began to talk to him apjout going to the new Methodist school which had
been started a few years before at Albion, on the Kalamazoo River, about 145 miles
southwest. At first the school seemed impossibly far away; he wasn't sure that he
wanted to leave his village and tackle the risks of a school like that. But the cir-
cuit preachers kept challenging him, telling him that he could learn and equip him-
self to serve his people. And the fact that Rebecca Kahbeige was attending Albion,
helped to make this seem not so impossible or unfeasible.
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In 1348 2 dearly beloved white missionary, Lovel F. Harris, was sent as the
head of the Flint River Indian Mission, and he chose to live at Pe-wa-ne-going or
Cazier Station. Farris was married and had at least one son, John Samuel, who was
then 14. He had come from West Virzinia, and had been in Michigan 7 years. He was
a simple and humble man, with a genius for friendship. He hizd served along the St.
Clair River with Riley Crawford; Crawford found his colleague "a very wzrm friend
.. Our love for each other.. was quite equal %o that of David and Jonathan." Seth
Reed was the circuit preacher to the south, whose nearest appointment was Flushing,
13 miles south. Reed was very fond of Harris and called him a "noble soul." And
Earris completely won the hearts of the Indians at Pe-wa-ne-going.

In January 1849, the missionary revorted 28 families at Cagier Station, number-
inz 110 souls, of whom 62 were church members. The day-school had been kept in
overation atout 10 months, with attendance of 17 Indian boys and 16 Indian girls,
plus five white children. Thers was an evening school for the adults. A Sunday
School had been kept; there were 25 books in the Sunday School library. The Indians
owned 115 acres of land; the mission owned 20%% acres. The village contained 8 or
10 loz houses, and 18 or 20 wigwams. We catcz a zlimpse of our Indian village here
in process of transition, with the Indianz sirizzling to get the 2bility to read and
write in <nglish, to learn the ways and aris o7 white civilization, and to learn more
of the Christian faith.

In the s»nrin> of 1349, Rev. Lovel Farri:z
burn, the Methodist minister at Flint, rode tr horses "dowm throuch the woods
2nd spent the nizht with Harris, his family, 2nd his band of anxious, faithful be-
lievers, and I shall never forget with what earnestniis they prayed amid sobs and
te=rs for the recovery of their beloved missi:nary." “About 2 week after this, on
¥ay 4, Harris died. Seth Reed received thiz sad news and the summons to come and
hold the fun ral services.

fell sick. 3Seth Reed and M. B. Cam-

He weni up to Pe-wono-go-ing, to join tks Indians' procession taking the body
down to Flushing where the funeral -2s to be held. The first Methddist church had
just been built in Flushing, 2nd this was the first funeral to be held in it. It
was indeed a sad funeral. Nezrly all the InZi2ns in the village, men, women, and
children, marchad in the funeral procession tiroush 13 miles of woods to Flushing.
"At the church and at the grave their griesf wzs expressad in most pathetic weeping.
Trey gathered around the grave when the caske’ w-=s lowered into it, and falling on
their faces, cried aloud to the Great Spirit to send them "another missionary Jjust
like brother Harris." Long afterward Seth Reed remembered the rare mind and lofty
soul: of Lovellgarris, and how he oreached with gre:t effectivness, bring the scrip-
ture to life.

The Metrodist Indian preachers, Peter Yarksman, John Kahbeige, and Joseph
Bushay, had brought the life-changinz gospel to our Indian 124, Ash-a-tah-ne-gqua-bekh.
He had been further inspirei by Daniel Jacokes, George Bradley, and Lovel Harris.

He wanted to be like these preachers. He wanied to serve his peonle. I suspect that
the death of Harris had a strong effect on him. He was ready to go to Albion now,

as the preachfgs had wished. The steadfast tradition is that he attended Albion

for two years, possibly from 1849 to 1351. The scanty Albion records only prove

nis attendance in 1850-51. The circuit preachers undoubtedly wrote letters and
pulled strings to secure support for their Indi-n lad. Perhaps one of them journeyed
with him to Albion the first time to introduce him and help him in his initial ad-

justment. *

Around 1850, Joseph Chamberlin was the teacher of the Indian Department. Board
president, Rev. A. M. Fitch re-orted that the Indian Department had done better the
past year, "the Indians have been more settled, and have devoted themselves to study
more than formerly, and the Teach:r.. has been very faithful to his trust. We believe
he was successful in a great degree in obtaining their confidence by his uniform
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kindness and attention to their wants." The Indians lived in the frame building
back of the large trick seminary building, the Bell House. A student long aftee
remembered the thrill he felt in 18483 from "seeing and mingling with a score or more
of young full-blooded Indian students, gamboling on the college campus." Joseph
Woodson, a student from 1849 t6 1851, recalled "that at Aldbion lived the copper-
colored sons of the Forcst.. who souzht with us instruction in the ways of modern
English, and taught us how to fashion, stain and use the bow, and how to harden the
arrow's tip in the flame of a tallor dip (candle)." The first revorter remembered
an Indian textbook with some pages from the writings of Longfellow, spelling exer-
cises, and a glossary of words in Ojibway, 3nzlish, and Chippewa. Relations between
the races at Albion seem to,hzve been good, with the youth of both races interested
and intrizued by the other.

Certzinly th= seminary was a broadening experience for our Indian lad from the
Flint River. He le=rn=24 much, a2nd became praficient in 7Tnglish. Probably he returned
home in 1351, when the Indian Department was officially clos2d because of financial
strinzency. Board President 3dward ¥cClure in the fall of 1351 announced that only
five or six Indians could be allow:d to atteni in the coming year. A letter in the
biograp-y of Peter Jones, a Canadian “ethoZist Indian leader, shows that Joseph Rucky,
alias O—she—nii—wa-ge—shiek, was a student 2% the Yesleyan Seminzry in Albion on
Jan. 4, 1852,

It appears that Daniel D. Whedon, a Meihodist professor =t the University of
¥ichigan, took an iiterest and save money to support one Indian lad at Albion. Thes
money was applied to the support of our 1~d. The college catalogue for 1350-51, had
2 1ist of the Indian students for that year--three famales and eight males. The last
named is "Daniel D. ‘Jheden, (alias) A-she-dzh-ne-gua-bey, Flint." The missionaries
and teachers who worked with the Indians were always anxious to anglicize their names.
Ipdian names were euphonius, but they weres loag and cumbersome to prounce and spell.

So our Indian lad accuired no>t only an education, but also a new name at Albion.
That name became the family name back home. The modern name 'Jheaton' is a corrup-
tion and change from th2 original name "Whedon". In those days the spelling of Indian
names, and often 2nglish names, was uncertairing and varying, subject to change from
time to time. Whedon was a name to be born proudly. From 1345 to 1852, Daniel D.
Whedon, 2 member of the Michisan Annual Conference, was a professor in the University
of WMichizan. He 1848 he was appointed one of a Board of three Visitors to the Wesleyan
Seminary by the Superintendent of Public Instruction, to check and ascertain that
the Seminary met state regulations. Thus Wkedon was well acquainted with the Bemi-
nary, interested in it, and especially in this missionary experiment in educating
Indian youth. After leaving the Univarsity, Whedon became a renowned scholar at
the Ohio Wesleyan University,and the author of a several volume commentary on the
New Testament, which can be found today in the Detroit Conference Archives.

So our Indian lad came back to his home village on the Flint River as Daniel
Wwhedon. At the time the lumbering industry was beginning to rise along the Saginaw
River, and Scottish settlers were taking up lands in Taymouth Township, east over
the river from the Cazier Mission. The Indians knew they needed to adjust to the
white civilization which was beginning to close around them. The new name was adopted
by t-e whole family.

An old family record in Taym uth Township, shows that Daniel's father, bro-
thers, and sisters had this surneme, and most .of them gained English names with the
family name now spelled ‘'Wheden'. Chimegas became George Wheden. A list of children
was given, under "Family Record Birds." "Nathan B. Wheden born 1830, Daniel Wheden
born 1832, Oshe-noze-what born 1834, Samuel G. Wheden born 1836, Peter Wheden born
1838, Margaret Wheden born 1840, Smsan “heden born 1842, Na ba gonaby Wheden born 1846,
Te Tah gwah son Wheden born 1848, Charlotte Wheden born 1852, Elizabeth Weden born
1853, Helen C. Wheden born Jan. 15th, 1858," The high mortality of the frontier and
early times is illustrated by the list of deaths,"Ozhengge Wheden died.., Nabagon-by
died 1853, Peter died 1850, Tahtah gwah son died 1852." “Twelve children, of whom

four died younge. .
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e are not certain that 21l these dates are accurate. When Daniel died in 1911,
he was reckoned to be 85 years old, hence born probably in 1826. There is a marriage
certificate dated Feb. 26, 1859 for "Samuel G. ¥heden of Taymouth aged 29", which
woud put his birth in 1829 or 1830. This wouli fit with a date of 1825 or 1826 for
Daniel. His date of birth is certainly uncertain. '

The gradual change in the spelling of the family name is probably quite accurately
traced with the help of several documents. In a Quarterly Conference Minutes in 1885
Daniel's name is spelled "Whedon", which was %he original spelling; it is also so
spelled in his Zxhorter's Lieense ifi 1390. In a purchase for five acres of land from
kis brother Nathan on Sept. 20, 1380, Daniel's name is spelled "Wheadan" and Nathan's
is "yheadon". Py June 8, 1909, when Andrew Doremus and Mary J. Doremus his wife,
rurchased the same five acres from Dzniel, the laiter's name was spelled close to
the modern way as "Wheaten".

In tre fall of 1849 the name of the Mission in Taymouth was changed to Kazier
Wissicn. Srasmus D. Youns was the senior missicnary sent, accompanied by the famil-
jar Indian, John Kahbeeje. Young had just teen admitied to the Con“erence on trial,
but he had been teaching in the Indizn School 2t Nebissing. FEe could spezk the Chip-
pewa lanzuage and must have been welcomed here. He served here in 1849-52, and again
from 1851 to 1853.

"hen Daniel Whedon returnéd home from Altion, he was surely welcomed by the home
przachers. Threy g~ve him responsitilities in the M¥issi n, and probably encouraged
kim to keep on with his studies. Kazier Indian yission in 1851 reported 270 members,
1Z probationers, and two local preachers. Quite likely the local preachers were Dan-
jel and Nathan Whedon, the two younz men who wer2 so moved that sering day in the for-
est when they first heard the Wesleyan hymn,"0 for a Thousand Tongues to Sing."

We get 2 gcod nicture of "Pe-wah-ne-go-ingz, Kazier Station" in January 1352.
The Indian povoulation here was 1563 the total number of Indians embraced in the circuit
was 635, of which 282 were members of the Church. "This station is in Saginaw County
..situ~ted on Flin: River. This is an excellent location, with very good land, and
2 pretty river runnins throusgh the settlement, well stockad some parts of the year
with fizh. The lands owmed by the Missionary Society of the Methodist Episcopal Church
are two hundred and eight acres; the Indians own at this s*ation one hundredi and
fifty-five acres.. This extends along the river, on each side, ne=rly two miles."

nJe need a small church or chapel here very much; it would advance the missionary
couse very considerably, as it would tend to concentrate the Indians, or draw them
to the settlement. We have twelve acres cleared off and fence® for a mission garden,
and when we get our new parsonage done next summer, this will be a2 fine place."

"The Indian brethren have about fifteen good log-houses, and about seventy-five
acres unier cultivation, and raise excellent csrn, and all other summer or garden pro-
duce. They get from government a small annuity; and they have one yoke of oxen from
the government; and a little assistance also, from the government blacksmith, in chains,
jron wedges, axes, and traps. They have quite a number of ponies, and the chief has
a2 cow. They are more settled in their habits than formerly; but still it is quite
necessary for them, at some seasons of the ¥ear, to hunt for a sustenance, and pro-
bably will be for the present adult race. he rising geheration may be able to live
by agriculture. Most of the women remain at home, however; so the children regular-

ly attend school.” 5

"Phe chief at this place, whose name is Sah-quh-che-wa-o-sa, and whose Christian
name is Thomas Dutton, is a very enterprising man. Generally they are temperate, up-
right 2nd industrious.. A strict observance of the Sabbath is remarked by all who
know them——it is considered a sacred duty. Religious service is held every sabbath,
and on Wednesday and Saturday eveningsj consisting on the Sabbath, of prezching in
the morning and afternoon, and prayer-meeting in the evening, and on Thursday evening
also. We have class-meeting every Saturday evening. The class-leaders are strict
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in marking their class-books, and reportins delinquent members to the preacher.
Many can give a2 deep religious experience--so much so, that it has beenlgemarked
that these Indians show more of real conversion than any in our State."

In 1851 the school was kept for 9 months; the teacher was a native with the name
of Jzcob Jackson. The attendance had averaze 30 pupils, excellent attendance and
the pupils had made good progress. On Dec. 25, 1851, the teacher renmorted that -
school had been kept for ten weeks during the quarter; sickness had closed the school
for a time. "We open in the morning with reading the Scriptures, singing, and prayer,
in the morning reading, spellin=z, writinz, and geography; afternoon the same. All
the boys and girls in the first class are lezrning to write, and some can write a
middling good hand.. Sabbath School is kept 1y thelgeacher as well as he can, assis-
ted by the missionary when present at the siziion."

It was to this now church-centered community, that Daniel Whedon returned to live.
The Indians were making prozgress; the children were learning reading, svelling, writ-
ing(in English) and geography, and were bein- grounded in the faith. “he Church was
very active with five services a week. In t-e “aturday evening class meetings, the
members would relate their religious exrveriencz, testify to their temptations and
triumphs and attempt to build each other up in the faith. The cl>ss meetings pro-
moied the spirit of trotherhood and religious Tervor. Surely in these services,
Daniel Whedon foundi a place of leadership. Tre historian wrote that from tre time
Dzniel left Albion "until old age re-oved him from active work, he preached to and
taught his reople in the better way of livinz."  His brothers Nathan and Samuel were
active, and later were remembered as being local preachers as well.

In 1853 Joseph Chamberlaiawas stzticne< at Kazier as the exhortesr and resident
teacher. He had been the Indian Department teacher at the Seminary in Albion, a
short time before. How Daniel Whedon must have rejoiced to have his old teacher
came to live and serve at Kazisr for =2 short time. The report was that Chamberlain
nis devoted to his work.. “e have here a2 cofortable frame dwelling house, and a
schoolhouse that answers alszo the purvposes of meeting-house. Thae school is in a flour-
ishing condition. The Sa*bath school is doinz well, and pays for ten covies of the1
Sunday School Advocate. The Church is =»rospering. The chief is a local preacher." 1

By the 1850s, t-e Indians at Kazier had established the cemetery that remains
today. BEvidently they had had another one, nearer the river. Here ars stones with
dates of death as early as 1855 and 1857. About 1354 the Indian Churches began to
have a great problem with liguor. In ezrlier times sellins liquor to the Indians had
often been frowned upon. An early state prohibition law had been declared void by
the supreme court. This left the Saginzw valley without laws in this regard. Preda-
tory traders poured out 2a fdood of inicuity, in the form of intoxicating drinks.. up-
on our Igiians." The mission leaders worked hard to return the Indians to temperate
living.

By the 1850s annual Indian camp-meetings had been organized, in this area. A
camp meeting consisted of evangelistic services held in an outdoor setting, for a
week or more. In early Methodism it was often substituted for the summer quarterly
meeting. In July 1856, Peter Marksman left Janesville(Kawkawlin, the mission to the
north of Kazier) and went back to the Upper Peninsula to visit families and beloved
scenes, as well as old friends. He attended a large Indian camp-meeting at Point
Iroquois, near the Soo. He then went on to attend the Kewawenon camp-meeting. 1In
the late summer he returned by steamer to Detroit. Then he traveled the Detroit and
‘ilwaukee Railroad to Fentonville, the end of the line. FHe next went by stage to
Flint, thence out to the camp-meeting. This evidently was the one held in Taymouth
Township. The crowd was large, about 1,000 Indians and a considerable number of white
peovle. His colleague Peter Johnson rejoiced that he was safely back and able to help
with the meetinz. And Marksman rejoiced to meet here an Indian who had been converted
under his preching 15 years bfgore at Lakeville, who was "still faithful in the ser-
vice of our Heavenly Father."



@he Story of Daniel Whedon

At this time the Indians were in a restless mood and their mozale was low.
Afflicted by the white man's diseases, their population was declining. They felt
+he conflict of cultures, the pressure from the increasing white population, many
of whom had the traditional white hatred of the Indian. In the southern part of
Michigan, nearly all the Indians had been forced to go west some years before. Now
the government w=s floating rumors that all the Indians might be collected together
in a reservation in Isabella County, or that something else might happen.

Some government and mission leaders felt that it would be better to collect
the Indians together in a small reservation in Isabella County, somewhat away from
the white settlements. Theyrdid not anticipzte how rapidly white settlement would
move toward the interior. The mission leaders felt that the Indians must become far-
mers in se-tled communities, if they were to »e civilized and Christianized. Since
1348 with the ad¥ice and help of Bishop Janes, the ¥izsionary Bociet:r and the’ Indi-
ans themselves had been buyinz land around the mission stations. White settlers
had moved in fast, and it was soon found th2: the Indians and mission stations could
not get sufficient lands. The plan was devised 1356 that the Indians along the Sagi-
new vallay rivers and on Lake Mipissinz in lz-eer County, would move to a reservation
in Isabella County.

Presiding Elder William 2rockway preachei at Kazier Hission on Jan. 15, 1856,
"to a good congregntion of attentive listeners.™ On J2n. 19-20, he keld quarterly
meeting at Nipissing and received 30 member= on trial. The Indi=zns were to move
that summer. In Sentembver, Brockway reported:"The most of the people of the Kazier
Wission left their old for their new homes in Isabella County within a short tine
past, about the 1)th of August, in company with RBrother Johnson and the interpreters.
I went with these peonle to that county to examine and select their lands for their
new homes. Trere were 2bsut one hundrad men in our party. We selected lots for
ninety-eight persons whiles I remained,and many oth:rs h=ve done so since. The country :
is a vast unkroksn wilderness,without even roads that are better than deer paths."

"I h-ve just now received from Brother Jonnson the r'inutes of twenty-€ix addi-
tional lots that have been selected since I 127t there, and the Kazier Quarterly
Conference resolved to have their next quarterly meeting there, thouszh we have not
a single habitation better than a cloth tent or a bark wigwam. Tow soon we shall
be able, togzether with all thes=z scattered sheep of the wilderness, to get fully
established in their new location, without a mill or road for many miles, I cannotl
now tell. But we trust that the years shall be few till this wildernesioand solitary
place also shall be glad, 2nd this desert bud and blossom as the rose."

Not 211 the peopls of the Xazier Mission movet to Isabella County. 3vidently
the Wheden family resolved to stay on the Flint River. A number of peopl=s who went,
later moved back, discouraged by the extreme difficulties encountered there. Now
there was no missionary living here. The mission school was closed. But the Church
lived. Daniel Whedon and his brothers furnished strong leadership. The faith was
kept alive.

On Dec. 21, 1857, Daniel Whedon married Louise Fisher, with Peter O. Johnson
officiating. Daniel and Louise in the next few years had four children: Peter(pro-
bably named for Indian preachers Peter Marksmag and Peter Johnson), Thomas, Char-
lotte(adopted at the age of seven), and Susan. Peter lived the life of a small
farmer, and did some hunting and trapping. He was active in the Church, and also
in the mixed Indian-white community that was developing. ' '

A fascinating document in the possession of Mrs. James Wheaton, local Indian
historian, dated December 6, 1858, informs us that Daniel Whedon had accepted the
position of Director of Schools in District No. (2) of Taymouth Township. The mis-
sion school was closed. White pooulation was increasing. There was beginning a
public recoghtion of the need fo ‘regular tax supported schools in the township.

The education and ability of this young Indian was clearly recognized in this elec-

tion.



The Story of Daniel Whedon

Naniel Whedon, his brothers, and their Christian chief, Thomas Dutton, were
carrying on the program of the Church. The old mission schoolhouse had been the
church, and pn-sibly was used as a district school for a time. About this time the
Indizns built a small church northeast of the cemetery, on the bluff of the river.
Lonz afterward historian James Miils recoried that this was one of the earliest
churches built in Saginaw County.

The Civil Jar had an impact:on the Taymouth Indians. Several men were members
of Berdan's Sharpshooters. "They had to iniividually qualify as expert marksmen
with the rifle." They had a distinctive uniform. They were in many battles and
wer= of grext value to the Union Cause. Bui unfortunately their valor and ability
made their losses high. Today small stone: and tattered flags, with blue fields
and silver stars, mark their sacrifice for he cause of Freedom, and their burial
sites in the Indian cemetery. A small mound w2s raised in the cemetegg as a memo-
rial to the Civil War Indian veterans; this is no longer in evidence.

The Indians had a Reservation here in the early yearsy stretching from the
pr2zent Yichols Road e2st to the river, and from the present 3urt %0ad north to
Varne Road. In 1364 a Treaty took up the Rsservation. The government was to give
each Indian family a bit of land which ~as %o be tax free, 2s longas the family
lived on it. The local zuthorities did not honor this cormitment. Many Indian
families were ousted in subsecuent years, from their plats in Taymouth Township,
for failure to pay taxes. The 1377 County +tlas shows that most of the land had
ovmers. Across section 28 is written in larze letters the name of the ancient set-
tlement, "PEVONAGAWINK". A dotted line indizates that the Indian Reservation ex-
isted until a few yezrs before, and had ker® out white settlers before 1364.

In 1867 the Detroit Conference of the Methodist Episcopal Church, again took
interest »nd assumed resoonsibility for Indian work in this area. An appointment
was maie 4o "Pesahgeninz Indian Mission." It was soon to be called Saganning; it
was located a few miles south of Standish on Saginaw Bay. The missionary here as-—
sumed some leadershin for all the Indian societies. 1In 1362 the circuit was named
"Kawkawlin and 3ahgening"; in 1875, "Saganinz and Flint River Indian Mission." The
missiojzry could not have spent too much time in Taymouth Township. Apparently
for many years Daniel Wheden assumed it-e primary leadership.

By 1877, there was a schoolhouse at the corner of Burt and Seymour Roads, 1%
miles south of the Indian church. There was 2 hotel a little west of it, and a
sawmill a short distance north. Southwest a half mile or more, past the Episcopal
@hurch, was a store and post office. Zast from the corner over the river a half
mile at Morseville was a grist mill. The country was being developed and settled.

In 1878 the Methodists again made the Indian Church an appointment; it was
now named "Taymouth Indian Mission." A missionary appropriation of 8110 was made.
In 1879 the Church reported 50 mambers, and 17 adults baptized. The Sunday School
with 30 scholars had an average attendance of 25. The sum of $127 was raised for

salary.

In 1883, Joseph W. Holt, a retired minister living in St. Charles, was ap-
pointed to the Taymouth Indian Mission. He served here four years. Holt had en-
tered the Conference on trial in 1846 and w=s sent far north to serve as junior
preacher at the Kewawenon Indian Mission on Kewenaw Bay. After two years there,

_ Joseph and his bride were appointed to the Fon du Lac Mission in northern Minnesota.
This mean$ a long and arducus trip to get there. T-ey took the schooner Chippewa
from the Soo and were tossed about by storms on Lake Superior for 17 days! 1In
Minnesota they traveled by canoe up the St. T.ouis River with its rapids drd port-
ages. Llater they served the Sandy Take Mission further into Minnesota. Thus Holt
knew and understood the Chippewa Indians, and probably could speak the language

to some extent.
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Holt's knowledze and appreciation of tze Indian life and character, must have
made him very welcome among the Taymouth In”ians. We can imagine that Daniel Whedon
must have enjoyed talking to him about his hardships and experiences with the Indians
in the north, years before.

In 1884 Taymouth reported 52 members and 9 probationers, and their chkurch was
only valued at $50. It must have been in terrible condition. 1In 1887, Thomas Dan-
iels became the preacher at the Indian Church and served 7 years. FHe was Fnglish,
and living on the site of Burt. 1In 1838 tk= priritive Indian church was torn dowm,
and some of the lumber was used to build the new larger church. The new church was
placed an a foundation of large stones, juzt south of the Indian cemetery. In 1889
it was reported that $400 had been spent on the building. TNaniels must have been
able to tap some special mission funds to make this possible,

The new Taymouth Indian church wa: a2 pizin frame building, painted white in
early years, perhaps 26 x 40 feet in size. It had only two windows on each side.
It had some pews and some straizht chairs for seating, seating 75 or more people.
The stove was in the back of the church to <he left, the southeast coemer. A long
stove pipe ran under the ceiling to the freczt of the church, the west end. It was
an old-fashioned country church with a platform in the front the pulpit was in the
middle, and chairs were on the platform for te choir. The hymnbooks had the Chip-
rewa words on one side and Znglish on the cthar. Daniel “hedon, who was now pro-
tably past 60 years of age, must have grezily rejoiced in the new church building.

Trere was an acre of land in the Southezst corner of the N® % of Section 28,
reserved for the Indian cemetery, with the church placed in the southeast coener.
Naniel Whedon in 1880 had purchased five acres of land to the west. "Sept. 20,

1380, be*ween Nathan Wheedon and Mary his wife in Township of Taymouth, and Daniel

Wheeden of the same place, That the said rarties of the first part for and in con-

sideration of the sum of Flftv Dollars to trzem in hand paid, do grant, bargain, sell..

the south six acres of the NI 4 of Section %o. 28, Twenty Zight, Township north

Ten(10) Range(5) Five east, Except one acre for Burring Ground in the southeast

corner of said lot this Deed conveys five acres of land... Nathan & Mary Wheadon. 21
Arthur Ross Notary Public.”

An interesting document has survived frzm the yaar 1890, an exhorter's license
for Daniel Whedon.
"RENEWAL O F ®XHORTZR'S T.ICENSE
To all whom it may concern,
This Certifies, That the T.icense of Daniel Whedon as an Exhorter in the Methodist
Episcopal Church is hereby renewed. Signed by order of the Taymouth Mission Con-
ference of tre Saginaw District, cf the Deiroit Annual Conference.
2 day of September, 1890.
. S. Reed, President." .
Rev. Seth Reed, who had conducted the funeral for Rev, Tovel Harris of the Kazier
(Taymouth) Indian Church in 1349, was now the Presiding Elder of the Saginaw Dis-
trict, and 67 years eld. 1In 1848 he had attended a large Indian camp-meeting on
the Cass River with 1,000 people in attendance, and won their admiration with an
eloquent sermon and an Indian name meaning,"Straight Up Through the Sky."" < Now
he was tall and straight and thin, with & long white pointed beard. He had dedi-
cated the new church at nearby Burt on Dec. 30, 1888, and probably had dedicated
the Indian church, although no record has been found of this.

Daniel Whedon was called a Metrodist pr:acher by all who knew him. Probably
he had had a Local Preacher's T.icense for years. Perhaps ty this time he felt he
would not be so active and only wanted an Exhorter's License. Yet it is possible
that an Exhorter's License was all that Daniel had ever had. The duties and privi-
leges of an Exhorter were to hold m etings for prayer and exhortation, and to at-
tend all session of the Quarterly Conference. At campmeetings, the early quarterly
meetings, or key evangelistic services, following a sermon, the Exhorter would get
up to exhort, and often really preach a second sermon.
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One informant told of a minister preaching at the Indian Church, and of Dan
Wheatonéinterpreting his message to the Indians. Wheaton lifted up his arm and said,
"If you love the Saviour, meet Him in Ishpeminz("In the sky, or heaven")." Saginaw
historian Fred Dustin paid tribute to him. "Waeaton was a highly intelligent person
and his native eloquence was such that he left one with a deep impression of having
met an unusual personage. At the time I knew him he was in his eighties.. He had
the respect of all, both Indian and White, who new him. Mr . Wheaton gave the author
much information.. It is the author's regret that circumstances prevented him.. from
taking extensive not§§ from such a sound authcrity. Mr. Wheaton had an excelleat -
English vocabulary."

Mr. Dustin obtained of Daniel Wheaton(as a2 was called by 1910), the meaning
of many Indian names in the area. Here are a few.
Kawkawlin — "Pickerel Place"
Pinconning —- "The place of the wild potato", a small tuber which grew in quan-
tities along Pinconning Creek.
Misteguay Cree -- a corruption of Me-zhe-sar,"Wild turkey."
Sebewaing — "Little River"
Bad River —- Translation of "Maw-twhi-Sebe", named becau-e of the difficulty of
) navigating it.
Shizwassee — "Green River."
Chesaning —— "3ig Rock Place." Thare was formerly a great limestone rock in the
river, la“er blasted and usei for lime.

By 1900 perhaps, Daniel Whedon ceased to serform ministerial functions, or be
active in the Church. The county historian 1z er wrote,"For a few years before his
death.. ¥r. Whezton felt the infirmiti-s of ase, and it was with great reluctance
that he relinquished wsit to him was a great privile-e-—the preaching of the simple
gospel to his people."

Daniel now appeared to many perhaps as a simple old man who did a little farming
and trapping. In his old age he used to trap along Pine fun Creek east of the river.
One time he came in looking forlorn,"Did you s=2e anybody trapping a2long here?" Dan-
iel reported that his traps were gone, also one animal, whom he could tell had been
cauzh*. Then h55made a remark, reflectinz his own integrity and honesty, "Better I
die, as steal."

An informant told us that around 1910, at the end of Daniel's life, the Indian
Church was active. The District School ZXo. 3, at East Burt and Seymour Roads, was
over half Indian. As a btoy and youth my friend often visited the Indian Church. The
men sat on the left side, the women on the rizht side, according to the primitive
Methodist custom. The singing always impressed him and other white visitors. "Boy,
what singing! Never heard such singing, without musicj their voicsg seemed to Jjust
float; you could almost see them,and hear them all over the area."

The Indians used to organize hunts in this period and invite the whites to par-
ticipate. The hunters would line up, driving the game ahead of them and usually be
successful. Afterwards the Indians and whites would cook, and hold a feasH together
at the church. For the Indian funerals, the people &lways walked, carrying their
dead to the cemetery, with the church bell tolling. The Indian Church used to have
revivals, with Indien preachers coming in, often from Walpole Island in Canada. In
the pre-World War I days, the Indian Church still held its annual camp meeting, now
in the park on the east side of the river, just north of the bridge. In earlier
times the camp meetings were held on the fairgrounds site on the river a mile south
on the township line. And then there were camp meetings held on the Mt. Pleasant
Reservation, which attracted Indians from Taymouth. The Church was carrying on, and
the world remained quite stable through Daniel Jhedon's life.




The Story of Daniel Whedon,
An Barly Indian Student at Albion

The Indian Church was carrying on, bu® no longer had the spiritual vitality

of earlier days. Daniel Whedon's long years of leadership were ended; his life

span was masarly at its end.

ing with him.

in

his conversation."

Mr. Dustin visited Daniel Wheaton(as ks was now known) again on July 14, 1911.

"He +as extremely feeble; the day was hot aad the old man was suffering.. Never

have I seen a more touching display of lovinz solicitude then in the tender minis-

Fred Dustin, Zazinaw @ounty historian, tells that he
had visited Daniel in the winter of 1909 ari spent several profitable hours visit-
"I was deeply impressed with 1is genuine piety, his remarkable depth
of thought and the poetic imagery and elocusnce that continually manifested itself

trations of the age wife who now survives kim, By a little gentle persuacion I was
able to secure a very good photograph of the worthy old couple as he sat in the

shade near the little cabin with Mrs. Wheatsn standins at his side. When I left
them Father Wheaton said:"You will not s=e =e again. Tell George, my son, to come."

Daniel Wheaton failed rapidly, and fell asleep so =appropriately on Sunday

morning, August 27, 1911} to cross over to kis heavenly reward. He had reached
probably the age of 85, and lived a most wo=thy life. The funeral was held on

Monday afternoon in

the Taymouth Methodist Indian Church he had served so long and
well., He was buried in the Indian cemeter: next door whers so many of his friends

and relatives had been laid to rest. It waes hopad at the time that a fitting memo-

rizl would be

complished.
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We have wanted to record on these pages an account of a2 one-time Indian lad
who studied two years at the early Methodizi 3eminary in Albion, and who was in-
svired and enzbled to live 2 a noble and gocd life of service amid a needy people.

* * * * * * * *
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raised there to the memory of Daniel Wheaton, but this wes never ac-
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